CHAPTER XXII
PARABLES
The bane of worldliness - Sex and its bondage - Spiritual progress depends on mind - Dangers of
misunderstood philosophy - The foolishness of fanaticism - Faith, devotion and resignation -Yoga and
Vairagya - Nature of Maya -Realisation of the Divine
The Bane of Worldliness
1059 God is like the wish-yielding tree of the celestiadrld (Kalpatary, which gives whatever one

asks of it. So one should be careful to give upvallldly desires when one's mind has been purlfied
religious exercise. Just hear a story. A certaimelier came to a large plain in the course otraigels. As
he had been walking in the sun, for many hoursy&®thoroughly exhausted and heavily perspiring; so
he sat down in the shade of a tree to rest a IRtlesently he began to think what a comfort it Midae if
he could but get a soft bed there to sleep on. &kenet aware that he was sitting under the celdéstiz
As soon as the above thought rose in his mindpted a nice bed by qis side. He felt much astonishe
but all the same stretched himself on it. Now leught to himself how pleasant it would be were angp
damsel to come there and gently stroke his legssddmer did the thought arise in his mind thancumdl
a young damsel sitting at his feet and strokinddds. The traveller felt supremely happy. Pregem|
felt ,hungry and thought:.. "I have got whatevlale wished for; could | not then get some food?"
Instantly he found various kinds of delicious faptead before him. He at once fell to eating, aadrty
helped himself to his heart's content, stretchetshlf again on his bed. He now began to revolJgsn
mind the events of the day. While thus occupiedhbeght, "If a tiger should attack me all of a ded!"

In an instant a large tiger jumped upon him andkértts neck and began to drink his blood. In théy the
traveller lost his life. Such is the fate of mergemeral. If during your meditation you pray formur
money or worldly honours, your desires will no dbhb satisfied to some extent; but mind you, tlietbe
dread of the tiger behind the gifts you get. Thigers--disease, bereavements, loss of honour aatthy
etc.,-are a thousand times more terrible thanivieetiger.

1060 A group of fisher-women who were on their way hdnaen a distant market held on an afternoon,
were overtaken by a heavy hail-storm at nightfatl avere compelled to take shelter in a floristgage
nearby. Their kindly host allowed them to sleef ttight in a room where he had kept some baskets of
sweet-smelling flowers for supplying his customanghe morrow. The atmosphere of the room, filled
with the fragrance of flowers, was too good for fiseer-women and they could not, therefore, gehes
wink of sleep. At last one of them suggested a tymé_et us sprinkle," she said, "a little water aur
empty fish-baskets and place them close to us. Whald keep this troublesome smell of flowers from
spoiling our sleep.” Every one gladly agreed togteposal and acted accordingly; and soon all bégan
snore. Such indeed is the power and influence loit!nBhe worldly soul brought up in and accustoned
materialistic thoughts and surroundings cannotthesbong in an atmosphere of purity and renunamatio
without feeling restlessness and discomfort.

1061 Once a sage was lying by the roadside deeply ingeteinSamadhi A thief, while passing by
that way, saw him and thought: "This fellow heresirioe a thief. He must have broken into some houses
last night and is now sleeping through exhausfidre police will be very soon here to catch himl&aone
escape in time." Thus cogitating, he ran away. Sdtar, a drunkard came there, and seeing the saik,
"Hallo! you have fallen into the ditch by drinkingo much. Eh! | am steadier than yourself and am no
going to tumble down." Last of all there came aesagd realising that a great saint was lying endtate
of Samadhisat down by his side and began to press hisfeelygently. (Thus do our worldly tendencies
prevent us from recognising true holiness and piety

1062 With regard to the priestly clasSti Ramakrishnaised to tell an incident from the life of
GaurangaWhenSri Gaurangabeing wholly self-absorbed BhavaSamadhifell into the ocean, he was
hauled up in a net by the fishermen; but as theyeciato contact with his sacred person”,- throughrtet,
they too were thrown into a trance. Abandoningtair work, they roamed about like maniacs simply
chanting the sacred namekdéri. Their relatives could not cure the malady by amgans, and finding no
other remedy, they came at laso Gaurangand told him about their sorro®ri Gaurangahen said to
them, "Get some rice from a priest's house andt ntb their mouth, and you will see them curetltiey
did accordingly, and the fishermen lost their Hlisecstasy. (Such is the. contaminating influeote
worldliness and impurity on spiritual growth).

1063 The steward of a certain rich man was left in cearfjhis master's property. When asked by
someone as to whose property it was, he used tdSaythis is all my property; these houses dreke
gardens are all mine." He would speak in this stasid go about with an air of vanity. One day he



happened to catch fish in a pond of the masteriegahouse in contravention of his strict prohdniti As
ill luck would have it, thenastercame upon the scene just then and saw what liertist steward' was
doing. Finding out the faithlessness of his servéugmasterat once drove him away from his estate,
disgraced and dishonoured, and confiscated afidss earnings. The poor fellow could not take with
even his rickety box of utensils which was his qwieate property. Such is the punishment that akes
false pride.

1064 A barber, who was passing under a haunted treed laeeoice say, "Will you accept seven jars full
of gold?" The barber looked around, but could seeme. The offer of seven jars of gold, howevensexl
his cupidity and he cried aloud, "Yes, | shall gtdbe seven jars." At once came the reply. "Goddm
have carried the jars to your house."” The barbehcane in hot haste to verify the truth of thisstye
announcement. And when he entered the house, hthegars before him. He opened ;them and found
them all full of gold, except the last one whichsnaly half-full. A strong desire now arose in thand of
the barber to fill the seventh jar also; for withdthis happiness was incomplete. He thereforevedad
all his ornaments into gold coins and put them th&ojar; but the mysterious vessel was as before,
unfilled. This exasperated the barber. Starvingseifrand his family, he saved some more amount and
tried to fill the jar; but the jar remained as lrefoSo one day he humbly requested the king t@ase his
pay, saying his income was not sufficient to mamtamself on. Now the barber was a favourite & th
king, and as soon as the request was made thael@irged his pay. All this pay he saved and put ih&eo
jar, but the greedy jar showed no signs of filliAglast he began to live by begging from door ¢@id and
his professional income and the income from begglhgent into the insatiable cavitf the mysterious
jar. Months passed, and the conditafithe miserable and miserly barber grew worse evayy 8eeing his
sad plight, the king asked him one day, "Hallo! Wiyeur pay was half of what you now get, you were
happy, cheerful and contented; but with double plagt | see you morose, careworn and dejected. What
the matter with you? Have you got 'the seven jafdie barber was taken aback by this question and
replied, "Your Majesty, who has informed you ofsthl The king said, "Don't you know that these hee t
signs of the person to whom the Yaksha consignsekien jars. He offered me also the same jard, but
asked him whether this money might be spent orma®ly to be hoarded. No sooner had | asked this
guestion than the Yaksha ran away without any rdpbn't you know that no one can spend that mottey?
only brings with it the desire of hoarding. Go ate and return the money." The barber was browaghist
senses by this advice, and he went to the haurgechhd said, "Take back your gold, O Yaksha." The
Yaksha replied, "All right." When the barber retedrhome, he found that the seven jars had vanahed
mysteriously as they were brought in, and witHdbéhad vanished his life-long savings. Such issthée
of some men in the Kingdom of Heaven. Those whaatainderstand the difference between what is real
expenditure and what is real income, lose all theye.

1065 Once in the month of June a kid was playing nesamibther. With a merry frisk it told her that it
intended to make a good feast of Ras-flowers (aisp®f flowers budding abundantly during the festi
of Rasalila in November). "Well, my darling,” replied the dgmi¢ is not such an easy thing as you seem
to think. You will have to pass through many a dargefore you can hope to feast on Ras-flowers. The
ensuing months of September and October are ngtauepicious to you. For someone may take you to be
sacrificed to the Godded3urga Then there is the terrible time &li-pujg and if you are fortunate
enough to survive that period also, there is ttédl Jagaddhatripuja when almost all that remath@finale
members of our species are sacrificed. If your daoK carries you safely through all these crisiesn
you can hope to make a feast of Ras-flowers ib#ggnning of November." Even like the dame in the
fable, we should not hastily approve of all theigons which our youthful fancies may entertain,
considering the manifold crises which we may havpass through in our lives.

Sex and its Bondage

1066. A gentleman of modem education was orgeaireg with theMasterthat it was possible for family
men to remain uncontaminated by worldliness. To thieMastersaid, "Do you know of what sort is your
so-called 'uncontaminated family man' of the preday? Being uncontaminated by the world, and
therefore having no concern in money matters,ihates and all his household affairs are managed b
his wife. So if a pooBrahmincomes to beg of this 'master. of the house', liettien, 'Sir, | never touch
money. Why do you waste 'your time in begging ohitetheBrahmin however, be an importunate
fellow, your uncontaminated family man, being tikchis entreaties, thinks that the man must bd pai
something, and tells him 'Well, sir, come tomorrdwshall see what | can do for you.' Then goingfims



exemplary family man tells his wife, 'Look here, dwgar, a pooBrahminis in great distress. Let us give
him a rupee.’

Hearing the word 'rupee’ the wife flares up witigemand says tauntingly, 'Ah, what a generous noan y
are! Rupees are to you like leaves and stones tiorben away without the least thought.' 'Well, dear,'
replies themasterof the house in a apologetic tone, '‘Brahminis very poor, and we should not give him
less.' 'No,' says the wife 'l cannot spare thatmtiere is a twannabit; you may give him that, if you
like.' But as theBabuis a family man quite uncontaminated by worldIsdse takes, of course, what his
wife gives him and next day the beggar gets ordyttép-annapiece. So you see, your so-called
uncontaminated family men are not really mastetb@mselves. Because they themselves do not look
after the family affairs, they think that they asery good and holy men, while, as a matter of fiety are
hen-pecked husbands guided entirely by their wiaed,so are but very poor specimens even of common
humanity."

1067 In former days, the priests of the temple of Gogjnah Jaipur never married. Then they were
supremely puissant with the strength of the Selfgdthe king sent for them, but they did not go.yTéed,
"Ask the king to come to us." But afterwards thegén to marry and then there was no necessitihéor t
king to send for them! They, of their own accor@éud go to the king and sayylaharaj Maharaj we
have come to bless you. Here we have brought fieeedff flowers from the shrine for you. Please atcep
them." For they were now compelled to do so. Wialat the poor fellows do? One day they had to build
their houses; another day they had to perform tiv@afirasana ceremony (giving the first morsel okedo
rice to a child) of their sons, still another dagy had to marry their daughters and so on. Abe¢heept
them in constant need of money!

You can see for yourself what you have becoyngeloving n English and educated after the Western
model silently put up with the kicks of their masteDo you know what is at the back of all these
humiliations and pangs of thraldom? It is ‘womaiijsction to the attractions of sex.

1068 A poor man was in great distress for want of emplegt. He went several times to an office and
danced attendance on the BBabu(head-clerk or manager) of the place, but was ydveant back with
such evasive answers as, "Not to-day, come tomaott@eme and see me now and then," and so on. The
poor man had spent much time in this way. One @agpioke about his lot to one of his friends. Thenft
at once said, "How thoughtless you are! Why haueworn away the soles of your feet by going to that
fellow? Go to Golap and supplicate her, and beli@ee you will get an appointment tomorrow." In grea
surprise the poor man exclaimed, "Is that so! dast | shall run up to her." Golap Was the mistrefsthe
manager of the office. The poor man went to hersaid, "Mother, | am in great distress, and norteybu
can save me from it. | amBrahminand have no other means. | have been without sapoyment for a
long time, and my wife and children are starvingah get a job if you only say a word." Then Gadaj,
"Yes, but on saying _o whom can it be managed?" gkadthought compassionately, "Ah, what a pity that
theBrahminis in such a plight!" The poor man at once sdlidydu say one word to the BaBabuon my
behalf, | am sure to get a job.” Then Golap prothieeask the BarBabuthat very night to give him a job,
and lo! the next morning a peon came to the poor fman the Bar&aburequesting him to attend his
office from that day. The Bafdaburecommended the man to the chief officer withwloeds, "Sir, this
gentleman has very high qualifications, and thigkimat it would greatly benefit our office to havie
services, | have given him a place here." Suchdsharm' that, woman weaves upon man. The whole
world is mad after '‘woman and gold'.

1069 A poorBrahminhad a rich cloth merchant as his disciple. Thechmamt was very miserly by
nature. One day therahminwas in need of a small piece of cloth for covetimggysacred book. He went to
his disciple and asked for the required piece ath¢lbut the merchant replied, "I am very sorry, Had
you told me of this a few hours earlier, | woulds@aiven you the thing wanted. Unfortunately, nolale
no small piece of cloth which will answer your posg. However, | shall remember your requiremertt, bu
please remind me of it now and then." Brahminhad to go away disappointed. This conversation
between th&uruand his worthy disciple was overheard by the wiféhe latter from behind a screen. She
at once sent a man after tBeahmin and calling him inside the house, said, "Revétatther, what is it that
you were asking from theasterof the house?" ThBrahminrelated all that had happened. The wife said,
"Please go home, Sir., You will get the cloth toroer morning." When the merchant returned home at
Inight, the wife asked him, "Have you closed thesH The merchant said, "Yes, what is the mattSi&'
said, "Go at once and bring two cloths of the lpgstlity in the shop." He said, "Why this hurryhhf
give you the very pest cloths tomorrow morning.eMife, however, insisted, "No, | must have thest ju



now, or not at all.” What could the poor merchaw® dhe person whom he had now to deal with was not
the spiritualGuruwhom he could send away with vague and indefipitemises, but the ‘curtain Guru’
whose behests must be instantaneously obeyedsethere would be no peace for him at home. Atheest
merchant, willingly enough, opened the shop atldtathour of the night, and brought the clothsHer.
Early next morning, the good lady sent the artioleheGuruwith the message, "If in future you want
anything from us, ask me, and you will get it." éféfore those who pray to the merciful Divine Mathe
and ask for Her blessings have better chancesviridngheir prayers heard then those who worship Bod
the sterner paternal aspect).

1070 When asked why he did not lead the life of a hoakkdr with his wife, théViasterreplied:
"Ganesh (son dbiva) one day happened to scratch a cat with his @ailgoing home, he saw that there
was a mark of the scratch on the cheek of his diwother, Palvati. Seeing this he asked her, 'Mptiwav
did you get this ugly scar on your cheek?' The Mptf the universe replied, 'This is the work ofiyo
hand; it is the scratch of your nail." Ganesh askaedgonder, 'How is it, Mother? | do not remembzhtave
scratched you at any time.' The Mother repliedrlibg, have you forgotten the fact of your having
scratched a cat, this morning?' Ganesh said, I'téd,scratch a cat, but how did your cheek getsitar?"
The Mother replied, 'Dear child, nothing existshiis world but myself. The whole creation is myself
whomsoever you may hint, you only hurt me.' Ganess greatly surprised to hear this; and then he
determined never to marry. For, whom could he nfaEyery woman was mother to him. Realising thus
the motherhood of woman, he gave up marriage. liklaGanesh. | consider every woman as my Divine
Mother."

Spiritual Progress Dependson Mind

1071 The spiritual gain of a person depends upon higaheondition and thought-life. It results from
his heart, and not from any of his external actidingo friends, while strolling about, happened &sphby
a place where thBhagavatavas being expounded. One of them said, "Wellidego there for a while and
hear the holy scripture.” The other replied, "Ng, sear friend, what is the use of hearing Biagavata
Let us spend the time in yonder brothel in amusermaed pleasure.” The first one did not consenhi® t
proposal. He went to the place where Bimgavatavas being read and sat down to hear it. The atheat
to the brothel, but did not find there the pleasuhéch he had anticipated. So he was thinking withi
himself, "Ah me! Why have | come here? How happystmy friend be to be hearing all the while an
account of the sacred deeds of Létari." Thus he meditated diari even though he was in an unholy
place. The other man, who was hearing the expasitistheBhagavatadid not also find pleasure in it.
Sitting there he began to blame himself, sayind)!"What a fool | was not to have accompanied ngmidi
to the brothel! What great pleasure he must benlgaad this time there!" The result was that he masely
sitting where thé&hagavatavas being read, while all the time his mind waesagning of the pleasures he
might have enjoyed in the bawdy house. Now as Imisl was blackened with these thoughts, he gohall t
sin of visiting the brothel, although he did nottgere in person. And the man who had gone to tbénél
acquired all the merit of hearing tBdhagavatabecause his mind was meditating on the sacrekl &oen
though he was in that bad place.

1072 A Sannyasirdwelt by the side of a temple. There was the hofiseharlot in front. Seeing the
constant concourse of men in the prostitute's habhe&annyasirone day called her and censured her
saying, "You are a great sinner. You sin day agthtniOh, how miserable will be your lot hereafteFhe
poor prostitute became extremely sorry for her egst$, and with genuine inward repentance she prayed
to God beseeching forgiveness. But as prostitutias her profession, she could not easily adopbémgr
means of gaining her livelihood. And so, whenewarftesh sinned, she always reproached herself with
greater contrition of heart and prayed to God naor@ more for forgiveness. Tlsannyasirsaw that his
advice had apparently produced no effect uponaretthought, "Let me see how many persons wilt visi
this woman in the course of her life." And fromttday forward, whenever any person entered theehofis
the prostitute, th&annyasircounted him by putting a pebble for him, and sodarse of time there arose a
big heap of pebbles. '‘One day th@nnyasirsaid to the prostitute, pointing to the heap, "Vdandon't you
see this heap? Each pebble in it stands for evasgnmission of the deadly sin you have been indgldn
since | advised you last to desist from the evilrse. Even now | tell you, 'Beware of your evil dg¢'

The poor wretch began to tremble at the sight efattcumulation of her sins and she prayed to God
shedding tears of utter helplessness, and inwaeghkyating: "Lord, wilt Thou not free me from the
miserable life that | am leading?" The prayer waartl, and on that very day the angel of death gdsge
her house, and she ceased to exist in this wogldh® strange will of God, the Sanyasin also diedhe
same day. The messengerd/afhnucame down from Heaven and carried the spirit Hdh® contrite



prostitute to the heavenly regions, while the megses ofyamabound the spirit of th8annyasirand
carried him down to the nether world. TBannyasinseeing the good luck of the prostitute cried dldis
this the subtle justice of God? | passed all ngyilif asceticism and poverty and | am carried tf tdlile
that prostitute, whose life was a whole recordinfis going to Heaven!" Hearing this, the messesngé
Vishnusaid, "The decrees of God are always just; aglyiolt, so you reap. You passed your life in
external show and vanity, trying to get honour tarde; and God has given you this. Your heart never
sincerely yearned after Him. This prostitute eattgggayed to God day and night, though her bodyeail
all the while. Look at the treatment which your pahd her body are receiving from those below. és y
never sinned with your body, they have decoratedtit flowers and garlands, and are carrying itwit
music in a procession to consign it to the sacnaat.rBut this prostitute's body, which had sinniedheing
torn to pieces at this moment by vultures and jesckéevertheless, she was pure in heart and isfibrer
going to the regions of the pure. Your heart wasgb absorbed in contemplating her sins and thus
became impure. You are therefore going to the regad the impure. You were the real prostitute aotd
she."

Dangers of Misunderstood Philosophy

1073. A Rajah was once taught by Gisruthe sacred doctrine @éfdvaita, which declares that the whole
universe iBrahman The king was very much pleased with this doctriBeing in, he said to higueen
"There is no distinction between thaeenand the queen's maidservant. So the maid-serkiaht®e my
gueenhenceforth." Thejueenwas thunderstruck at this mad proposal of her. I8tk sent for th&uruand
complained to him in a piteous tone, "Sir, loolheg pernicious result of your teachings," and tohd
what had occurred. THeuru consoled theuueenand said, "When you serve dinner to the king totaye
a potful of cow dung also served along with théndisrice.” At dinner-time th&uruand the king sat
down together to eat. Who could imagine the ragh@king :when he saw a dish of cow-dung served fo
his meal! TheGury, seeing this, calmly interrogated, "Your Highnessj are well-versed in the
knowledge ofAdvaita Why do you then see any distinction between thegdand the rice?" The king
became exasperated and exclaimed, "You who pridesgl to be such a great Advaitin, eat this ddng i
you can." TheGurusaid, "Very well," and at once changed himselb iatswine and devoured the cow-
dung with great gusto and afterwards again assunsgauman shape. The king became so ashamed that he
never made again his mad proposal togiheen

1074 A Brahminwas laying out a garden. He looked after it day might. One day a cow strayed into
the garden and browsed on a mango sapling of viheeBrahminused to take special care. When he saw
the cow destroying his favourite plant, Beshminbecame wild with rage, and gave such a severéleat
to the animal that it died of the injuries receiv&tie news soon spread like wild-fire that Brahminhad
killed the sacred animal. When anyone attributedsih of that act to him, tHe&rahmin who professed
himself to be a Vedantin, denied the charge, sayg, | have not killed the cow; it is my hand tlmas
done it; and as Golthdrais the presiding deity of the hand, it is he wiag mcurred the sin of killing the
cow, not I."Indrain his heaven heard of this. He assumed the sbfaqe oldBrahmin and coming to the
owner of the garden, said, "Sir, whose gardeni$®th

Brahmin Mine.

Indra It is a beautiful garden. You have got a skilBdrdener; for, see how neatly and artistically &g h
planted the trees!

Brahmin Well sir, that is also my work. The trees weranpéd under my personal supervision and
direction.
s path? It is very well-planned and neatly executed

Brahmin All that has been done by me.

Thenlndrasaid with folded hands, "When all these thingsyangrs, and when you take credit for all the
work done in this garden, it is not proper thatmplodra should be made responsible for killing the cow.”

1075 A serpent dwelt in a certain locality. No one daregass by that way; for whoever did so was
instantaneously bitten to death by that serpente@nholy man passed by. As usual the serpentgulirsu
that sage with a view to biting him, but when ipegached the holy man, it lost all its ferocity amals
over-powered by his gentleness. Seeing the sniag&didly man said, "Well, friend, do you want tcebit
me?" The snake was abashed and made no replyisAhéhsage said again, "Hearken, friend, do rjaten
anyone in future." The snake bowed and nodded agsker the sage had gone his own way, the snake
entered its hole, and thenceforth began to liveeaf innocence and purity without even wishindgheorm
anyone. In a few days it became a common belitfemeighbourhood that the snake had lost alldteowm



and was no more dangerous, and so people begeas® it. Some pelted stones at it, and others édaigg
mercilessly by the tail. Thus there was no endsteroubles. Fortunately, sometime after, the sagen
passed that way and seeing the bruised and battenglition of the poor snake, was very much moweed t
pity and inquired about the cause of its distr@sshis the snake replied, "Sir, | have been reducethis
state, because | have not been injuring anyone sireceived your instruction. But alas! They ave s
merciless!" The sage smilingly said, "Dear friehdnly advised you not to bite anyone, but | neasked
you not to hiss and frighten others. Although ybatdd not bite any creature, still you should kegpry
one at a considerable distance from you by hissBigilarly, if you live in the world, make yourdel
feared and respected. Do not injure anyone, butbdat the same time let others injure you.

1076 A teacher once instructed his disciple, "Everythimgt exists is God," The disciple understood this
instruction literally and not in its true spiritn® day, while he was passing through a streetatre @cross
an elephant. The driver (Mahout) shouted aloud fleenback of the animal, "Move away, move away!"
The disciple, however, argued within himself, "W8hould | move away? | am God and also is the
elephant. What fear has God from Himself?" Reftegthus, he did not move. So the elephant caudtt ho
of him by his trunk and dashed him aside. He watdaverely, and going back to his teacher, reltdted
whole story. The teacher then said, "All right. Yane God and the elephant too is God; but Goden th
shape of the elephant-driver was warning you frobova. Why did you not pay heed to His warning?

The Foolishness of Fanaticism

1077 Be not a bigot like Ghantakarna. There was a mamwdrshippedivabut hated all the other
deities. One dagivaappeared to him and said, "I shall never be pteasth you so long as you hate other
Gods." But the man was inexorable. After a few dalys again appeared to him. This time He appeared as
Hari-Haraa form, of which one half waSivaand the otheYishnu At this the man was half-pleased and
half-displeased. He laid his offerings on the sej@resentingivabut laid nothing on that representing
Vishnu When he offered the burning incensé&taa, his beloved form of the deity, he was audacious
enough to press the nostrils\éEhnulest he should inhale the fragrance. TB&rasaid, "Your bigotry is
ineradicable By assuming this dual aspect, | tiiedonvince you that all Gods and Goddesses arthbut
various aspects of the one Being. You have nontétke lesson in good part, and you will have tdesuf
for your bigotry Long must you suffer for this." &hman went away and retired to a village, He soon
developed into a great hater\éiEhnu On coming to know this peculiarity of his, thdldren of the
village began to tease him by uttering the nam¥igiinuwithin his hearing. Vexed at this, the man hung
two bells on his ears, and when the boys cried"™ishnu, Vishnu" he would ring the bells and make
those names inaudible to his ears. And thus he ¢tatme known by the name of Ghantakarna or the Bell
eared.

1078. Four blind men went out to see an elepl@me touched the leg of the elephant and saide "T
elephant is like a pillar.” The second touchedttbek and said, "The elephant is like a thick dukhé
third touched the belly and said, "The elephatfikésa big jar". The fourth touched the ears' aaid,s'The
elephant is like a big winnowing basket;" Thus thegan to dispute hotly amongst themselves asto th
shape of the elephant. A passer-by, seeing thesginarrelling, said, "What is it you are disputatgput?”
They told him everything and asked him to arbitratee man said, "None of you has seen the elephant.
The elephant is not like a pillar; its legs areljiillars. It is not like a winnowing basket, itsre are like
winnowing baskets. It is not like a stout club,titsnk is like a club. The elephant is the comiorabf all
these legs, ears, belly, trunk and so on." In #mesmanner, those who quarrel (about the natuBodj
have each seen only some one aspect of the Deity.

1079 A frog lived in a well. It had lived there for arig time. It was born and brought up there. And it
was a small little frog. One" day another frog thatl lived in the sea came and fell into that vitle frog
of the well asked the new-comer, "Whence are ydi®'frog of the sea replied, "I am from the sed& T
frog of the well questioned, "The sea! How bighat®?" The frog of the sea said, "It is very bigteTfrog
of the well stretched its legs and questioned, "i&hjlour sea so big?" The frog of the sea saids'tituch
bigger.” The frog of the well then took a leap frome side of the well to the other and asked,t"4s ibig
as this, my well?" "My friend," said the frog oftlsea, "how can you compare the sea with your Wwell?
The frog of the well asserted, "No, there can néeanything bigger than my well. Indeed, nothiag be
bigger than this! This fellow is a liar, he mustthened out." Such is the case with every narroweead
man. Sitting in his own little well, he thinks ththie whole world is no bigger than his well.

Faith, Devotion and Resignation



1080. Once a washerman was beatidgwwteeseverely and thdevoteewas crying, Narayana
Narayand' Lord Narayanavas inSri Vaikuntha sitting neat.akshmi As soon as He heard the cry of the
devotee He got up and proceeded to protect the man. Butgtlrned to His seat after going only a few
steps. Seeing thisakshmiasked the Lord why He had returned so quicklydiarayanaeplied,
"Because | found no need of my going there. THadvietoo has become a Dhobi (washerman). He has
begun to protect himself; he is now giving blowseéturn to the man who has been beating him befwe.
where is the necessity of my going there?" The $#aneks one, only if one surrenders oneself conipleie
Him.

1081 Having received no news of her Gopifihng God-incarnateYasodaonce came t®adhaand
asked her if she had any news from him. At thaeftadhawas in a deep trance, and so did not hear
Yasoda Subsequently, when her trance was over she¥sswda thequeenof Nanda sitting before her.
Bowing down to her at onc&adhaaskedYasodathe reason of her visit and wh¥asodastated the
reason, she said, "Mother, shut your eyes and atedipon the form dbopalaand you will be able to see
him." And as soon agasodashut her eyeskadha who was herself the very essence of spiritudirfige
(Bhavg, overwhelmed her with her power and in that s@eiscious moodyasodasaw heiGopala Then
Yasodaasked this boon d?adha "Mother, grant me that | may see my belo@Gapalawhenever | close
my eyes."

1082.Sri Ramachandran the course of His travels through the foressagnded into the lake called
Pampa for drinking water, leaving His bow and arfowed on the ground. Coming up, He found that a
frog was lying covered all over with blood, haviogen run through by His bow. He was very sorry and
said to the frog, "Why did you not make some kifidaund? Then | could have known that you were here
and you would not have come to this plight.” Ttagfreplied, "O Rama, when | fall into danger, Il ca
Thee, saying, 'O Rama, save me.' Now that Thoudrhgs killing me, to whom else shall | turn and
pray?"

1083 Once a servant of a rich man came to his mastew'sehand stood in a corner with great reverence
and humility. He held in his hand something coveséith a cloth. Thenasterenquired, "What is there in
your hand?" The servant brought out a small custppde from the cloth and kept it humbly before the
master feeling that he would be much gratified if t@asternwould take it. Themasterwas much pleased to
see the loving devotion of the servant and accepedffering, though it was a trifle.

With great delight he exclaimed, "Ah, what a fineitfthis is! Where did you get it from?" In thensa way
God looks into the heart of thiteevotee He is infinite in His grandeur, yet He is respwado the influence
of love and devotion.

1084 The Master(to Pratap Chandra Mazumdar): You are an edueatddntelligent man and you area
deep thinker todKeshaband yourself were like the two brothe@aurandNitai. You have had enough of
this world - enough of lectures, controversiesjsuol and the rest. Do you still care for them? Now/
high time for you to collect your scattered mindl dnrn it towards God. Plunge into the ocean ofiriiy.

Mazumdar: Yes, revered Sir, that | ought tottere is no doubt about it. But all this | do slynp
preserve Keshab's name and reputation.

SriRamakrishngsmiling): Let me tell you a story. A man builtattage on a mountain top. It cost him
hard labour and much money. After a few days tharee a cyclone and the cottage began to rock to and
fro. The man, being very anxious to save it, pragetthe Wind-god, saying, "Lord, | beseech Theendb
destroy this/cottage." But the Wind-god did nateis He prayed again, but the cottage kept on ngcki
Then he thought of another plan to save it. He mb@zed that according to mythologyanumanwas the
son of the Wind-god. So he cried out, "Lord, | lnéd hee to spare this cottage; for it belongsltmuman
Thy son.” But the Wind-god did not listen. Thendagd, "Lord, | pray Thee, spare this cottage, for i
belongs to Hanuman's Lord, Rama." Still the Wind+dad not listen. Then, as the cottage began tpléop
over, the man ran out of it to save his life, ardbkgan to swear saying, "Let this miserable cettay
destroyed. What is it to me?"

You may now be anxious to preserve Keshab's naatesdmsole yourself with the thought that it wateaf
all owing to God's will that the religious movemeoinnected, with his name was set on foot andiftlé
movement has had its day, it is also due to thaedaivine will. Therefore dive deep into the sea of
Immortality.

1085 A man went to &adhuand said with a great show of humility, "Sir, | anvery low person. Tell
me, OMaster how | am to be saved." Ti&adhy reading the heart of the man, told him, "Well,agal
bring me that which is meaner than yourself." Tlemwent out and looked all round, but found ,naghin
whatsoever meaner than himself. At last he sawWisexcrement and said, "Well, here is something



which is certainly worse than myself." He stretclfedh his hand to take it up and carry it to Sedhu

when suddenly he heard a voice say from withirotickeire, "Touch me not, O sinner, | was a sweet and
delicious cake, fit to be offered to the Gods, emdppearance so pleasing to all the spectatotsmiull-
fortune 'brought me to you, and by your evil conhtdtave been reduced to such a detestable conditad
men run away from me with faces turned and withdkarnchiefs covering their) noses. Once only did |
come in contact with you and this has been my Atieat deeper degradation may | not be thrown iinto i
you touch me again?" The man was thus taught wug@lity and became the humblest of the humble. As a
result he attained the highest perfection.

1086 Once upon a time conceit entered into the headao&daand he thought there was no greater
devoteethan himself. Reading his heart, the Lord sdithrada go to such and such a place, a great
devoteeof mine is living there. Cultivate his acquaintanfor he is truly devoted to meNaradawent
there and found an agriculturist who rose earlh@morning, pronounced the nameHafri (God)

only once, and taking his plough, went out anddilthe ground all day long. At night,. he went ¢dl lafter
pronouncing the name bfari once moreNaradasaid to himself "How can this rustic be a loveGafd? |
see him busily engaged in worldly duties and hentzasigns of a pious man about him." TiNaradawent
back to the Lord, and spoke what he thought ohhis acquaintance. Thereupon the Lord sairada
take this cup of oil and go round this city and edsack with it. But take care that you do not spiin a
single drop of it."Naradadid as he was told, and on his return the Lorédskm, "Well,Narada how
many times did you remember me in the course of walk round the city?" "Not once, my Lord," said
Narada "and how could, when | had to watch this cup brimming over witi?6ilhe Lord then said,
"This one cup of oil did so divert your attentidrat even you did forget me altogether. But loothat
rustic, who, though carrying the heavy burden f#raily, still remembers me twice every day."

1087 Once there lived two Yogis who were practising arisés with a view to realising the Lord. One
dayNaradathe divine sage, was passing by their hermitagpen one of them asked him, "Are you
coming from HeavenNaradareplied, "Yes, that is so." Théogi said, "Do tell me what you saw the Lord
doing in Heaven.Naradareplied, "I saw the Lord playing by making camehsl elephants pass through
the eye of a needle." At this t@gi observed, "There is nothing in it to marvel attiNiog is impossible
with God!" But the other man exclaimed, "O nonséfiget is impossible! It only shows that you have
never been to the Lord's abode."

The first man was Bhaktaand had the faith of a child. Nothing is impossitd the Lord, nor can
anyone know His nature fully. Everything of Him can be predicted by anyone.

1088 Once the son of a certain man lay at the poindiedith, and it seemed that none could save his life.
A Sadhy however, said to the father of the dying son,eéfEhis but one hope. If you can get in a human
skull the venom of a cobra mixed with a few dropsain-water under the constellation of the Svtdrs
your son's life can be saved." The father lookethepalmanac and found that the constellation afiSv
would be in the ascendant on the morrow. So heeglesaying, "O Lord, do Thou make possible all¢hes
conditions, and spare the life of my son.” Withrerte earnestness and longing in his heart, hauseno
the following evening and diligently searched ideserted spot for a human skull. At last he foumel o
under a tree and holding it in hand, waited forrtéia, praying. Suddenly a shower came and a fepir
of rain were deposited in the upturned skull. Tlenmsaid to himself, "Now | have the water in thalsk
under the right constellation." Then he prayed estiy: "Grant, O Lord, that the rest may also be
obtained." In a short time he discovered, notifamfthere, a toad, and a cobra springing to cat¢h a
moment the toad jumped over the skull, followedhms cobra whose venom fell into the skull. With
overwhelming gratitude the anxious father cried tubrd, by Thy grace even impossible things arelena
possible. Now | know that my son's life will be sav' Therefore | say, if you have true faith antheat
longing, you will get everything by the grace oé thord.

1089 Spiritual practices (Sadhanas) are absolutely sacgs$or Self-realisation, but if there be perfect
faith, then a little practice is enough. The s¥gasawas about to cross the river Jumuna. Just then the
Gopis arrived at the place where the sage was. @lseywanted to cross the river, but there wasemy{
boat. So they askédyasa "Sir, what shall we doA/yasareplied, "Do not worry. | will
take you across the river. But before that, cangiva me something to eat? For | am very hungripé T
Gopis had with them a quantity of milk, cream aresi butter, which they offered him, and he coreim
them all. The Gopis, 'then asked, "What about @angghe river?'Vyasastood near the bank of the water
and prayed "Qamunaif | have not eaten anything to-day, by thatuert ask you to part your waters, so
that we may walk across your bed and reach the sitie.” No sooner did he utter these words than th



waters parted, and the dry river-bed was laid bEne. Gopis were amazed. They thought: "How could he
say, 'If | have not eaten anything today,' whemtieeso much just now?" They did not understandtthisit
was the proof of Vyasa's firm faith-that he did eat anything but the Lord who dwelt within him whe
real eater.

1090 There was a CertalBrahminpriest who served in a household chapel. Oncedre away leaving
the charge of the service in the chapel to hig lgon. He asked the boy to place the daily offgfood
before the Deity and see that He ate it. The bmlig\iing the injunctions of his father, placed thféering
before the image and silently waited. But the imagigher spoke nor ate. The boy watched for a tong.
He had the firm faith that the Deity would come ahofnom the altar, take the seat before the offeand
eat it. So he prayed, "O Lord, come and eat.deising very late; | cannot wait any longer." Bl t_ord
did not speak. Then the boy began to cry, sayibgrd, my father asked me to see that Thou didstheat
offering. Why dost Thou not come? Thou comest tofatlyer and eatest his offering. What have | done
that Thou dost not come to me and partake of nariof?" He cried bitterly for a long time. Then,has
looked up at the seat, he saw the Deity in a huiman eating the offering! When the service was ehde
and the boy came out, the people in the houseadiun, "If the service is over, bring out the ofifg."

The boy replied, "Yes, but the Lord has eaten dhérg." In amazement they asked, "What do you say?"
In absolute innocence the boy repeated, "Why, thve bas eaten all that | offered.” Then they ent¢he
chapel and were dumbfounded at the sight of thetyediphes. Such is the power of true faith and true
yearning!

1091. Extreme longing is the surest way to @istbn. One should have faith like an innocentdhénd
a child's longing for its mother.

There was a boy named Jatila. He used to gohtool alone through the woods. Often he felt lpaeld
afraid. He told his mother about it and she saidito, "Why are you afraid, my child? You call alofqot
Krishnawhen you get frightened,” "Who k&ishna mother?" the boy asked. The mother answered,
"Krishnais your brother.” After that, when Jatila was pagshrough the woods alone and felt frightened,
he called aloud, "Brothd¢rishnd" When no one came, he called again, "O brokréshng where are
you? Come to me and protect me. | am frighteneeéaritg the call of the child, so full of faitkyishna
could no longer remain away. He appeared in tha fofra young boy and said, "Here am |, your brdther
Why are you frightened? Come, | will take you tbaal." Then having escorted. him to school Lord
Krishnasaid to him, "I will come to you whenever you aaé. Do not be afraid." Such is the power of true
faith in the Lord and of real longing for Him.

1092. A milk-maid used to supply milk tdaahminpriest living on the other side of a river. Owitog
the irregularities of the boat service, she codtsupply him milk punctually every day. Once, lggin
rebuked for her .going late, the poor woman saldhat can | do? | start early river bank for the tibzan
and the passengers.” The priest said, "Woman! Thess the ocean of life by uttering the 'name ol Go
and can't you cross this little river?" The simp&arted woman became very glad at heart on leathisg
easy means of crossing the river. From the nextliaynilk began to be supplied early in the morning
One day the priest said to the woman, "How isat §fou are no longer late now-a-days?" She saict04s
the river by uttering the name of the Lord as yad tne to do, and don't stand now in need of arbaat’
The priest could not believe this. He said, "Can ghow me how yoaross the river?" The woman took
him with her and began to walk over the water. linglbehind, the woman saw the priest in a sad pligh
and said, "How is it, Sir, that you are uttering trame of God with your mouth, but at the same tiritle
your hands you are trying to keep your Cloth unkeacby water? You do not fully rely on Him." Entire
resignation and absolute faith in God are at tlo¢ @b all miraculous deeds.

1093 Once, finding it difficult to reconcile the contiatbry doctrine of man's free will and God's grace,
two disciples of thélasterwent to him for a solution of the problem. THMastersaid, "Why do you talk
of free will? Everything is dependent upon the Lsndill. Our will is tied to the Lord's like the woto its
tether. No doubt we have a certain amount of freedeen as the cow has, within a prescribed ci&de.
man thinks that his will is free. But know that gl is dependent on the' Lord's."

Disciples: Is there then no necessity of psaagj penance, meditation and the réxi®, one can as well
sit quiet and say, 'lt is all God's will; whatevedone, is done at His will.'

SriRamakrishnaOh! To what effect, if you simply say that ins@mny words? Any amount of your
verbal denial of thorns can never save you frorir thenful prick when you place your hand on thétad
it been entirely with man to do spiritual practieesording to his will, everybody would have dooeBut
no; everyone can't do it, and why not? But theis thing. If you don't utilise properly the amboh
strength He has given you, He never gives moret iEhahy self-exertion is necessary. And so eveeyon



has to struggle hard even to become fit for thegyraf God. By such endeavour and through His githee
sufferings of many lives can be worked out in afee But some self effort is absolutely necessagt.me
tell you a story:

OnceVishnuy the Lord ofGoloka cursed\Narada saying that he would be thrown into hell. At this
Naradawas greatly disturbed in mind; and he prayed ¢oltbrd, singing songs of devotion and begging
Him to show where hell was and how one could goeth®ishnu then drew the map of the universe en th
ground with a piece of chalk, pointing out the exaasitions of heaven and hell. "Is it like thisRig'is hell
then!" So saying, he rolled himself on the spot exclaimed he had undergone all the sufferingsetif h
Vishnusmilingly asked, "How is that?" amdaradareplied, "Why, Lord, are not heaven and hell Thy
creation? When Thou didst draw the map of the use/&hyself and point out to me hell in. the plien
that place became a real hell; and as | rolled httsere, my sufferings were intense. So | do $ey t
have undergone the punishments of h&letadasaid all this sincerely and $6shnuwas satisfied with
the explanation.

1094 Pride once entered the heartfojfuna, the beloved friend dbri Krishna Arjunathought that none
equalled him in love and devotion to his Lord andrd. The omniscient Lor&ri Krishng reading the
heart of His friend, took him one day for a wallkey had not proceeded far wh&runa saw a strange
Brahmana eating dry grass as food, but neverthbkessd a sword dangling at his sidgunaat once
knew him to be a holy and piodsvoteeof Vishny, one whose highest religious duty was to injure no
being. As even grass has life, he would not egrteien,' and sustained his life by eating it dry Efietess.
Yet he carried a swordrjuna, wondering at: the incongruity, turned towardsltbed and said, "How is
this? Here is a man who has renounced all ideaguwing any living being, down to the meanest lelad
grass; yet he carries with him a sword, the syrolbdieath! and hatred!" The Lord said, "You bettsk the
man, yourself."Arjunathen went up to the Brahmana and said, "Sir, paure no living being, and you
live upon dry grass. Why then do you carry thisglsvord?"

The Brahmana: It is to punish four personscifidnce to meet them.

Arjuna Who are they?

The Brahmana: The first is the wretblarada

Arjuna: Why, what has he done?

The Brahmana: Why, look at the audacity of felibw: he is perpetually keeping my Lore. awakthw
his songs and music. He has no consideration winasdor the comfort of the Lord. Day and nightaimd
out of season, he disturbs the peace Of the Loftddbgrayers and praises.

Arjuna Who is the second person?

The Brahmana: The impuddbtaupadi

Arjuna What is her fault?

The Brahmana: Look at the inconsiderate augacithe woman; she was so rash as to call my leelov
Lord just at the moment He was going to dine. He tikegive up His dinner and go to the Kamyaka Vana
to save the Pandavas from the curse of Durvasash@npresumption went so far that she even caunsed
beloved Lord to eat the impure remnant of her ovouf

Arjuna Who is the third?

The Brahmana: It is the heartl®&shladaHe was so cruel that he did not hesitate for enem to ask
my Lord to enter the boiling cauldron of oil, to tredden under the heavy feet of elephants andetakb
through an adamantine pillar.

Arjuna Who is the fourth?

The Brahmana: The wretélrjuna.

Arjuna Why, what fault has he committed?

The Brahmana: Look at his felony. He made my badiolvord take the mean office of a charioteer of his
car in the great war of Kurukshetra.

Arjunawas amazed at the depth of the poor Brahmana&tidexand love and from that moment his
pride vanished and he gave up thinking that heth@bestlevoteeof the Lord.

1095 In a certain village there lived a very pious weaat#eryone loved and trusted him. The weaver
used to go to the market to sell his cloths. listomer asked the price of a piece of cloth, heldvsay:
"By the will of Ram a, the yarn costs one rupeeth®/will of Rama, the labour costs four annasthzy
will of Rama, the profit is two annas; by the wifl Rama the price of the cloth as it stands isropee and
six annas." People used to have such confidengienhat they would immediately pay the price aakkt
the cloth. The man was a trdevotee At night after supper he would sit for a long¢imnd meditate on
God and repeat His holy 'name.’



Once it was late in the night. The weaver latlyet gone to sleep. He was sitting alone in thetyard
near the entrance, smoking. A gang of robbers wasipg that way. They wanted a porter and seeiag th
man, they dragged him away with them. Then thekdinto a house and stole a great many things, some
of which they piled on the poor weaver's head hig moment the watchman came. The robbers at once
ran away, but the poor weaver was caught withddad |He had to spend that night in confinementtNex
morning he was brought before the magistrate. Huple of the village, hearing what had happenetgeca
to see the weaver. They unanimously declared, "¥mnour, this man is incapable of stealing anything
The magistrate then asked the weaver to descrilaé etd occurred. The weaver said: "Your Honour, by
the will of Rama, | was sitting in the courtyardy e will of Rama, it was very late in the nigBl the
will of Rama, | was meditating upon God and repggaHis holy ‘name.’ By the will of Rama, a band of
robbers passed that way. By the will of Rama, th@gged me away with them. By the will of Ramaythe
broke into a house. By the will of Rama, they pi¢elbad on my head. By the will of Rama, | was ¢dug
Then by the will of Rama, | was kept in prison @nid morning | am brought before your Honour." The
magistrate, seeing the innocence and spirituafith@man, ordered him to be acquitted. Coming e,
weaver said to his friends, "By the will of Ramé&ave been released.”

Whether you live in the world or renounce iteg/thing depends upon the will of Rama. Throwiogiy
whole responsibility upon God, do your work in therld.

1096 A thief entered the palace of a king at the deauigtit and overheard the king saying to the
queen "l shall give my daughter in marriage to onelafde Sadhus (holy men) who are dwelling on the
bank of the river." The thief thought within hims&Well, here is good luck for me. | will go and s
among the Sadhus tomorrow in the disguise $&dhuand perchance | may succeed in getting the king's
daughter.” The next day he did so. When the kioffisers came soliciting the Sadhus to marry thegls
daughter, none of them consented to it. At last tteame to the thief in. the guise o$adhuand made the
same proposal to him. The thief kept quiet. Th&efs went back and told the king that there wgsuang
Sadhuwho might be influenced to marry the princess trad there was none other who would consent.
The king then went to th®adhuin person and earnestly entreated him to honeurdyi accepting the hand
of his daughter. But the heart of the thief wasngjeal at the king's visit. He thought within himsélthave
only assumed the garb oSadhuy and behold! the king himself comes to me andl isrdreaties. Who can
say what better things may not be in store for niédécome a regbadhti' These thoughts so strongly
affected him that, instead of marrying under fgiestences, he began to mend his ways from thatdegry
and exerted himself to become a tBalhu He did not marry at all and ultimately became ohthe most
pious ascetics of his day. The counterfeiting gbad thing sometimes leads to unexpected goodtsesul

Tyaga and Vairagya

1097 A man who was out of employment was constantlyggedy his wife to seek some job. One day
when his son was dangerously ill and the doctasagquinced the case to be hopeless, he went oudlichse
of employment. In the meantime the son died areback was made for the father, but he could not be
found anywhere. At last, late in the evening, harreed home and was seriously taken to task bwifiés
for his callousness in leaving the house at a tifhen his son lay dying. The husband replied witimde,
"Well, once | dreamt that | had beep me a king laad seven sons, with whom | passed my time happily.
But when | woke up | found none of them. It wasaatiream. Well, tell me for whom should | grieve-fo
those seven sons of mine, or for the one you hastgust now?" He who feels this world to be a drea
does not feel, as ordinary men do, the pleasupaiorspringing from worldly attachments.

1098 Once a youngannyasirwent to a house to beg his meal. He had embraeechtnastic life from
his very boyhood and so had not much knowledgaefitorld. A young lady came out from the house to
give him alms. Seeing her breasts, the yoBagnyasirmquestioned her if she was suffering from boils on
her chest. To that her mother replied, "No, my stwe, hasn't got any boil. A child will be soon btorher
and so God has provided her with two breasts tklsuhke child. The child will suck milk from those
breasts after it is born." No sooner did the yoBagnyasirhear this than he exclaimed, "No more will |
beg my meals. He who created me, will feed me too."

1099 A husband and wife renounced the world and togethdertook a pilgrimage to various holy
shrines. Once as they were walking along a roadhtisband, being a little ahead of the wife, sqpieeae
of diamond on the road. Immediately he began tatshrthe ground to hide the diamond in it, thinking
that, if his wife saw it, perchance she might beseabto avarice and thus lose the merit of her reiation.
While he was thus scratching the ground, the wafae up and asked him what he was doing. He gave her



in an apologetic tone an evasive reply. She, howdéweling out the diamond and reading his thoughts

remarked, "Why did you leave the world, if youldglel the distinction between diamond and dust.”
1100How does a man come to havairagya(dispassion)? A wife once said to her husbandatDe

am very anxious about my brother. For the pastvegek he has been thinking of becoming an ascetic a

has been busy preparing for that life. He is tryimgeduce gradually all his desires and wantsée Th

husband replied, "Dear, be not at all anxious aout brother. He will never becomesannyasinNo

one can become®annyasirthat way." "How does one becom&annyasirthen?" asked the wife. "Thus"

exclaimed the husband; so saying, he tore his figwiress to pieces, took a piece and tied it rdusd

loins and told his wife that she ,and all of het aere thenceforth mothers to him. He left the leouever

more to return.

1101"I shall complete it by and by." "I am about toeakup.” "I am going to begin this"-all this is
indicative of a procrastinating mood and can resnly in a lukewarm spirit oairagya But he in whose
heart the fire of renunciation burns intensely, wiaots after God as a mother's heart does fortilel-tve
wants nothing except God. To him the world appékesa well without a wall; and he is always causo
lest he should fall into it. He does not think likéhers, "Let me first settle my family -affairsdatnen |
shall meditate on God." He has a fiery determimaticth him.

Once there was a great drought in a countryadirtie husbandmen were busy bringing water inar t-
fields by digging canals. One of them was a magre#t determination and had resolved to go on diggi
until he could connect his canal with the river.t&owent on working though it was getting lateHs
bath and meal. His wife sent him oil by their datieghwho came and said, "Papa, it is almost nadm; r
this oil and have your bath." The father repliad/alt, | have work still." It was past two o'clockdstill
the peasant gave no thought to his bath and me#sphis wife came to the field herself and s&ihy
have you not taken your bath as yet? The meal ée@sniie cold and stale. You always go to extremes.
Come away now at least. Do the rest of the workotwow, or after you have taken your food." The raan
once grew furious and chased her away with tharband, calling her names and abusing her. "Hoolis
and senseless woman!" he exclaimed, "don't youhseerop is drying up and all of you will have tie of
starvation? First | am determined to bring the wati the field today and then shall thin_ of athe
things." At this' the woman went away. After Heemah labour till late in the night, the man wasaat bble
to carry out his determination. When he saw theswat the river flowing into the fields with a muaning
noise, his delight knew no bounds. Then coming hdraeasked his wife to give him some oil and prepar
a pipe of tobacco. After his bath and meal, hetdepndly. This sort of determination is the rigkample
of intenseVairagya

Another peasant was also engaged in the sakeBat when his wife came and asked him to come
home, he followed her without any protest, layihg hoe on his shoulder and saying, "Well, as yme ha
come, | must go." He was never able to bring theemiato his field in time. This illustrates idl@c
procrastinating/airagya Without intense determination the irrigation loé tfield is not practicable; so too
without intense longing for Him no one can attdia blessed state of God-vision.

1102 Once a fisherman stealthily entered the gardencefi@in gentleman at night and was poaching
fish in his pond. The gentleman, having come tokobthis, ordered his men to surround the pland, a
came with torches to find out the thief. In the mtéae the fisherman, finding no means of escape, sa
down underneath a tree likesadhy having smeared his body with some ashes. So tieepeople came
they found no thief anywhere but onlysadhubesmeared with holy ashes and deeply absorbed in
meditation underneath a tree. Next morning newsapamong the people of the neighbourhood that a
greatSadhuhad come to such-and-such a person's garden.hdrglreds of people began to pour in with
various presents of fruits and sweets to pay th@inage to th&adhu Coins of silver and gold also. began
to gather in heaps before him. Then the fisherrhanght within himself: "How wonderful! I am not aal
Sadhuy still they are showing so much reverence to nfenrassuredly, if | become a r&iddhy | can
realise God." Thus even mere pretension broughitaieal awakening in the mind of that fisherman.

1103.0Once aSadhuacquired great occult powers and so-became veny Bat he was, on the whole, a
good man and had performed many austerities. Smrtect him, the Lord appeared -before him in the
garb of aSannyasirand said, "Sir, | hear that you have attainedtgreeult powers!" Th&adhuwelcomed
him with great respect and asked him to sit dovemethJust then an elephant was passing by, ampseei
the Sannyasirsaid to thesadhy "Well, Sir, can you Kill this elephant if you abge?" TheSadhureplied,
"Yes, it can be done," and so saying, he took afuhof dust and threw it at the elephant, chantiegain
incantations. The elephant at once fell down deaithing in agony. Then th8annyasirobserved, "Oh!
how wonderful is your power! How easily have yollek the elephant!" Th8adhusmiled at these words



of praise. Thé&annyasirsaid again, "Well, can you bring the elephant kadke?" "Yes, that too can be
done," he replied, and threw again a handful of duthe dead elephant, whereupon the animal got up
quite revived. At this th&annyasirremarked, "Wonderful indeed is your power! Butduld like to ask
you one question. Just now you killed the elephatthen revived it, but what benefit did it brilmgyou?
What improvement has it brought in you? Did it hedpu to attain God?" So saying he disappeared.

1104 A wood-cutter led a very miserable life with thersiler earning he could make by selling daily
the load of wood he brought from a neighbouring$brOnce &annyasinwho was wending his way
through the forest, saw him at work and told hiwt the should go further into the forest and thatvbald
be a gainer thereby. The wood-cutter obeyed thmation and proceeded onward until he came to a
sandalwood tree. He was much pleased and took awtlayrim as many sandal logs as he could carry and
sold them in the market at a great profit. Thefégan to consider why the goSdnnyasirdid not tell
him anything about the sandal trees, but simplysadivhim to proceed into the interior of the for&i
next day he went even beyond the region of theadreks, tilt at last he came upon a copper nhilee.
took with him as much copper as he could carrylanselling it in the market got much money. Nexy,da
without stopping at the copper mine, he proceedgtidr still, as th&adhuhad advised him to do and
came upon a silver mine. Then he took with him ashrsilver as he could carry and sold it all antd go
even more money. And thus daily proceeding furtéhwet further, he reached gold mines and diamond
mines and at last became exceedingly rich. Sualsisthe case with the man who aspires after true
Knowledge. If he does not stop in his progress aftimining a little of any extraordinary supermatu
power, he at last becomes really rich in the etdmawledge of the Supreme Truth.

1105 During the reign ofAkbar there lived d&akir (aMuslim ascetic) in a certain forest near Delhi.
Many used to resort to the cottage of this holy nigart as he had nothing with which to show hosjtital
to these visitors, he was in need of some monethfepurpose and went for helpAs&bar Shah, who was
well known for his kindness to holy mefskbar Shah was then saying his prayers and-dder took his
seat in the prayer room. In the course of his psadkbar was heard to say, "O Lord, do Thou grant me
more wealth, more power, more territories!" At otiseFakir rose and was about to steal out of the room,
when the Emperor beckoned him to be seated again.

At the end of the prayef\kbar asked thd-akir, "Sir, you come to see me. How is it then that waunted
to depart without saying anything to me?" Hakir said, "The object of my visit to Your Majesty.Well,
| need not trouble you with that." Whekbar repeatedly pressed him to say what he wanted;dkie at
last said, "Your Majesty, many people come to meedaught, but for want of money | am unable ® se
to their comforts. So | thought it well to comeYour Majesty for help.’Akbar then asked why he was
about to go away without having told him the objefchis visit. TheFakir replied, "When | saw that you
were yourself a beggar begging the Lord for fortand power and territory, | said to myself, 'Whylad
| go a-begging to a person who is himself a begbhe® better beg of the Lord Himself, if indeedsinot
possible for me to do without begging altogether.™

1106 A Brahmana met &annyasirand both had a long talk on worldly and religitagics. At last the
Sannyasirsaid to the Brahmana: "Behold, child, there islapending upon any one in this world. None
whom you call your own is yours." The Brahmana wloubt believe it. How could he think that those for
whom he was toiling day and night, that is, the fera of his own family, were not his friends on who
he could count for help? So the Brahmana said; ¥W8ien | am troubled with even a slight headache, m
mother is so much concerned that she is readywtoug even her life gladly if it will only bring lief to
me. That such a mother is not a friend whom | agmedd upon, is something | cannot conceive." The
Sannyasimeplied: "If such be the case, then of courseishefriend. But, to tell you the truth, you are
greatly mistaken. Never believe for a moment tloatrymother, wife and son will sacrifice their livies
your sake. You can verify the truth of this if yiike; go home and feign excruciating pain in yotamsach
and groan with it; I will come and show you soma.fu

The Brahmana acted accordingly. Physicians walted in, but no one could afford any relief. The
mother of the patient was sighing and sorrowing;wlife and children were crying. TiBannyasirturned
at this moment.

"The disease is of a serious nature saidGtmyasin“and | do not see any chance of the patient's
recovery unless someone comes forward to give siprther life for the sake of the patient." At tradl of
them looked aghast. Tlgannyasinaddressing the old mother of the patient, sdid:live or to die will be
the same thing to you, if in your old age you lgear son who earns for himself and for you allydfi can
give your life in exchange for his, | can save yson. If you, as his mother, cannot make this Seerior
him, who else in this world will care to do it?"



The old woman blabbered forth through her té&svered father, | am ready to do anything yadeor
for the sake of my son. But the thing is, my owe.li . and what is my life in comparison to thaty
son? The thought-what will become of my little oadter my death-makes me a coward. Unfortunatel that
am, these little ones are in my way."

While listening to this dialogue between Bannyasirand the mother-in-law, the wife of the patient wep
bitterly and said, addressing her own parents, {Bar sake, dear father and mother, | cannot mize t
sacrifice." TheSannyasirturned to her and asked her whether she wouldawtfice her life for the sake
of her husband, now that his mother had fallen b@ibke wife said: "The wretch that | am! If widowleb
to be my lot, be it so. | cannot make up my minddase grief to my father and mother for the Idsb@ir
child.” In this way everyone wriggled out of thdfidiulty. Then theSannyasiriold the patient: "Look now,
no one is ready here to sacrifice a life for yoo.y@u understand now what | meant by saying thereth
was no depending upon anybody in this world?" WiherBrahmana saw all this, he abandoned his so-
called home and followed tl&annyasin

1107 A disciple said to hissuruthat his wife loved him very much and so he cowdtirenounce the
world. The disciple used to practisathayogaTo convince him of the hollowness of his ple& Guru
taught him some secrets of this branclryofja One day all on a sudden there was great consitamria
the disciple's house and wailings and sobbings weaed all around. The neighbours came runningeo t
house and saw the Hatlagi disciple in a room, quite motionless, in a pecutianvoluted posture. They
all thought that life was extinct in the body. TWwige of the man was crying: "Alas! where have yaung,
dear? Why have you forsaken us? Ah! we never khatvduch a calamity would befall us!" In the
meantime the relatives brought a cot to take tlpseoout for cremation. Then they found themselaes
to face with a serious difficulty. As the man wasaicontorted posture, his body would not come out
through the door. Seeing that, one of the neighbbrought an axe and began to cut the wooden fadime
the door. Till then the wife was weeping in an umtcollable fit of sorrow; but no sooner did she hie
sound of the axe than she ran to the spot, andjthstill weeping, anxiously enquired what they were
about. One of the neighbours told her that theyeveeitting the door as her husband's body could not
otherwise be taken out owing to its peculiar pastliNo, no," cried out the wife, "don't do so ndwave
been widowed and there is none to look after rhave to bring up my fatherless children. If you now
the door, it cannot be repaired again. Whatevertawasppen has happened to my husband. You haat bett
cut his hands and legs and take him out." Heahiigy the Hath&/'ogi at once stood up, the effect of the
drug having gone by this time and bawled out, "Wony@u want to cut my hands and legs!" And so
saying, he went away with hidururenouncing hearth ‘and home.

Nature of Maya

1108 A man was going through the woods. On his way he e@aight by a band of three robbers. They
robbed him of everything he had. Then the firstierbasked, "What is the use of letting this maaalv
And drawing his sword, he was about to kill him,emtthe second robber stopped him, saying, "What is
the good of killing him? Tie his hands and feet #mdw him aside.” So they bound him hand and &oat
went away leaving him there. After they had gomaesalistance, the third robber returned and saldnio.
"Ah! are you hurt? Come, let me untie the cords rabelase you." Then when he had removed the ca&ds h
said, "Now, come with me. | will show you the rdadfter walking a long distance, they found thedpa
and then the robber said, "Look, there is your hdradow the road and you will soon reach it". Trhan
thanked him and said, "Sir you have done me a gegaice; | am greatly obliged to you. Will you not
come with me to my house?" The robber answered, I'annot go there, the police will find me out.”

This world is the wilderness. The three roblagesthe three Gunas (constituents) of Nagatva Rajas
andTamas Jivaor the individual soul is the traveller. Self knedge is his treasur&amaswants to
destroy him, whileRajasintercedes and binds him with the fetters of tloeldy butSattvaprotects him
from the action oRajasandTamas By taking refuge irBattva theJivabecomes free from lust, anger and
delusion which are the effects Bdmas thus theSattvaquality emancipates thkvafrom the bondage of
the world. But theésSattvaquality itself is also a robber. It leads one, boer, up to the path of the Supreme
Abode and then it says, "Behold, there is your Hbfken it disappears. Even tisattvaquality cannot go
into the region of the Absolute.

1109 A priest was once going to the village of a diseipf his. He had no servant with him. Seeing a
cobbler on the way, he addressed him, saying, 8Hgtod man, will you accompany me as a servant?
You will be fed well and taken good care of if yoame with me." The cobbler replied, 'Sir, | am fud t
lowest caste. How can | come as your servant?"pfiest said, "Never mind. Do not tell anybody what



you are. Do not also speak to anyone, or make alydacquaintance.” The cobbler agreed. At twilight
while the priest was sitting at prayers in the l@oashis disciple, another Brahmana came and edtiuket
priest's servant, "Go and bring my shoes from th@neie to the behest of hisaster he made no response.
The Brahmana repeated his order a second timeveuatthen the servant remained silent. The Brahmana
repeated again and again, but the cobbler did petran inch. At last, getting annoyed, the Brahmana
angrily said "Sirrah! how dare you disobey a Brahais command? What is your name?

Are you indeed a cobbler?" The cobbler, hearing, tiiégan to tremble with fear and looking piteowsly
the priest, said, "O venerable Sir! | am found oudtare not stay here any longer. Let me flee.'$8ying,
he took to his heels. Just so, as sooMagais recognised, she flies away.

1110 Mayais unknowable. Oncaradabesought the Lord of the universe, "Lord, showthaMaya
of Thine which can make the impossible possibléé Tord nodded assent. Subsequently the Lord one
day set out on a travel witllarada After going some distance, He felt very thirstyldatigued. So He sat
down and toldNarada "Narada | feel very thirsty; please get me a little watem somewhere.Naradaat
once ran in search of water.

Finding no water nearby, he went far from tteece and saw a river at a great distance. When he
approached the river, he saw a most charming ytadgsitting there and was at once captivated lby he
beauty. As soon dsaradawent near her, she began to address him in swereiswand ere long, both fell
in love with each otheNaradathen married her and settled down as a househdideourse of time he
had a 'number of children by her. And while he tass living happily with his wife and children, tiee
came a pestilence in the country. Death beganltectdts toll from every place. Thedaradaproposed to
abandon the place and go away somewhere else.itdis@ceded to it and they both came out of their
house leading their children by the hand. But ramso did they come to the bridge to cross the tivan
there came a terrible flood and in the rush of watk their children were swept away one afterthap
and at last the wife too was drowned. Overwhelmih grief at his bereavememiaradasat down on the
bank and began to weep piteously. Just then the &ppeared before him, saying, Narada where is the
water? and why are you weeping?" The sight of thel Istartled the sage and then he understood
everything. He exclaimed, "Lord, my obeisance ted and my obeisance also to Thy wonddvfaia"

1111. Once a tigress attacked a flock of sh&bp.was with child and so when she jumped onltiog,f
she gave birth to a cub and died. But the cub gedvand grew up among the flock of sheep. The sheep
grazed in the field and the cub too did accordinghyey bleated and it also tried to imitate themcdurse
of time it became a full-grown tiger. By chancegeatay, another tiger came and attacked the flagkhé
was surprised to see the sheep-tiger in the flbbkn he chased it and caught it by the neck. Baggan
to bleat in fear like the sheep. The old tiger, beer, dragged it to a pond and showing it the céfi@ of
both of them in the water, said, "Look, your forsrsimilar to mine. You are also a tiger like mysléw
eat this piece of flesh.” And saying so he fordeglftesh into its mouth. But at first the sheegitigiould
by no means eat it. It bleated and said that itavelseep. As soon as it got a little taste of hlbaavever,
its dormant instinct was quickened and it begagetiothe flesh. Then the old tiger said, "Now hawe y
understood that you are the same as myself? So almmg with me into the forest." In the same wagrié
has the grace of theury, there is no fear. Th@uruwill open your eyes and tell you who you are athiv
your real self is.

1112. In the course of self-analysis, whenntlired reaches the state of perfect peace, therestirae
revelation of the Suprentgrahman

Once a man wanted to see the king. The kiregllim the inner apartment of the palace beyondnseve
gates. The man came to the palace and saw atshgdie a person sitting in great pomp surrourtyea
retinue. Seeing him, the man who was going to thg &sked his friend, "Is that the king?" The fdesaid
with a smile, "No." Next he passed through the otfaes one after another and in each succesdiedga
saw persons sitting surrounded by greater andegrpamp and show. The more he advanced into the
interior of the palace the more was the grandetih@people whom he saw. And at every succeedaggst
he thought that he beheld the king and so questibisefriend. But when he crossed the seventh ayade
came face to face with the king himself, he felthegessity of asking his friend whether the man thvas
king. For he was dumb-founded by the very siglthefimmense grandeur 'of the king and felt surehba
was standing in the august presence of royalty.

Realisation of the Divine



1113. A certain devout lady, who was also thfal wife, lived with her husband, serving him aheir
children with a loving heart and at the same tiraeging her mind fixed on the Lord. At her husband's
death, as soon as the cremation was over, she beolglass bangles and wore a pair of gold bracelet
their place. People wondered at her unnatural anbut she explained to them, "Hitherto my husband
body was fragile like the glass bangles; that emrahbody is now gone and he is therefore like one.
unchangeable and whole in every respect. His bodyp longer fragile. So | have discarded the feagil
glass bangles and put on ornaments of a permaaamneri'

1114 Once there came to Dakshineswar two Sadhus whofasrer and son. The son had attained true
Knowledge, but the father had not. Both were gittimthe room wher&ri Ramakrishndived and were
talking with him. In the meantime, a young cobreneaout of a rat-hole and bit the son. Seeing that,
father was terribly frightened and began to caltted people around. But the son sat quiet andpthztled
the father still more. When he asked the son whyvd sitting quiet, the son laughed and was

heard to explain, "Which is the snake and whomitlaiten?" He had realised the Unity, and hence he
could not make any distinction between a man asmbi#te.

1115. An outcaste was carrying baskets of ifneat a slaughter-house. On the way he met
Sankaracharyaho was returning after his bath in the sadgaehgeslit chanced that the outcaste touched
the person of the holy maBankaravas offended and cried out, "You have touchedsinggh!" The
outcaste replied, "Sir; neither have | touched ymr, have you touched me! Please reason with meaynd
whether your true Self is the body or the mindher intellect; tell me what you truly are. You kntivat
the true Self is not attached to any of the thraeds of NatureSattva RajasandTamas' ThenSankara
was abashed and had the true awakening.

1116 Once aSadhuplaced his disciple in a magnificent garden wité intention of imparting to him
the knowledge of the real Self and went away. Adtéew days he came back and asked the discipte, "D
you feel any want, my boy?" On being answered énaffirmative, he left with him a fair woman named
Shyama, and advised him to take fish and meatyfrédler a considerable time he came again anddaske
the same question as before. This time the disogglked, "No, | have no want, thank you." TBadhu
then called both the disciple and Shyama to himpaidting to Shyama's hands, asked the disciplan"C
you tell me what these are?" "Why, these are Shigahaads," replied the disciple. He put the same
guestion several times, pointing to Shyama's eyese and other parts of the body, and the disgile
appropriate answers. Presently the idea strucHittoiple, "I am talking of everything as Shyam#'ss'
and Shyama's 'that'. What then is this Shyama?'ll@ened, he asked hiSuruthe question, "But who is
this Shyama, to whom belong these egass and the rest?” TlBadhusaid, "If you wish to know who this
Shyama is, come with me and | will enlighten yoBd' saying, he revealed to him the secret.

1117 A certain father had two sons. When they were aloligh, they were admitted to the first stage of
life (Brahmacharypand placed under the care of a religious preceptstudy the Vedas. After a long time
the boys returned home, having finished their stsidl heir father asked them if they had read the
‘Vedanta. On their replying in the affirmative, d&ked, "Well, tell me what i8rahman" The elder son,
guoting the Vedas and other scriptures, repliedFather, It is beyond words and thought. It iss0 so. |
know it all." And to support what he said, he aggiloted Vedantic texts.

"So you have knowBrahman' said the father, "you may go about your busifieEeen he asked the
younger son the same question. But the boy remaitent; not a word came out of his mouth, nor taid
make any attempt to speak. At this the father r&ethr"Yes, my boy, you are right. Nothing can be
predicated of the Absolute and the Unconditioneal shloner do you talk of It than you state the litdim
terms of the finite, the Absolute in terms of tledative, the Unconditioned in terms of the conali&d.

Your silence is more eloquent than the recitatiba bundred verses and the quoting of a hundred
authorities. "

1118 A learned Brahmana once went to a wise king ardi $bam well-versed, O king, in the Holy
Scriptures. | intend to teach you tBhagavatd The king, who was the wiser of the two, knew Mieat a
man who had really studied tBéagavatavould seek to know his own Self rather than ga tang's court
for wealth and honour. So the king replied, "I $@88rahmana, that you yourself have not masterad th
book thoroughly. | promise to make you my tutort finst learn the scripture well." The Brahmana tven
his way, thinking, "How foolish it is of the king say that | have not mastered Bfeagavataseeing that |
have been reading the book over and over all theaes !" However, he went through the book cargfull
once more and appeared again before the king. ifigetddd him the same thing again and sent him away
The Brahmana was sorely vexed, but thought thate timeist be some meaning in the behaviour of thg. kin



He went home, shut himself up in his room and &gptiimself more than ever to the study of the b&gyk.
and by hidden meanings began to flash into his ramdithe vanity of running after the bubbles ofieis
and honour, kings and courts, wealth and fame,appeto his unclouded vision. From that day onveerd
gave himself up entirely to attaining perfectiontbg worship of God and never thought of returnimthe
king. A few years after, the king thought of theaBmana and went to his house to see what he wag.doi
Seeing him, now radiant with Divine light and lobe, fell upon his knees and said, "I see that yaoueh
now realised the true meaning of the scripturesn lready to be your disciple if you will duly cosgend
to make me one."

1119 There was a Hindu monastery in a certain villages monks used to go out every day with
begging bowils to gather food. One day, a monk,eMjding on his rounds, saw a Zamindar (landlord)
severely beating a poor man. The holy man, being kiad-hearted, entreated the Zamindar to stop
beating the man. The Zamindar, blind with rage, edrately turned on the monk anti vented all hisesing
upon him. He belaboured him so heavily that the krfett down unconscious on the ground. Another man,
seeing the condition of the monk, went to the mt@rgsand reported what had happened. His brettaen r
to the spot where he was lying. They carried hirtheomonastery and laid him in a room; but the moan
still remained unconscious for a long time. Sorndveind anxious, the brothers fanned him, bathedgbis
with cold water, poured milk into his mouth and ditithat was possible to revive him. Gradually he
regained consciousness: When he opened his eydsakadl at the monks, one of them, desiring to know
whether he could recognise his friends, asked himloud voice, "Revered Sir, do you recognise Wwim
is feeding you with milk?' The holy man answered ifeeble voice, "Brother, he who beat me is now
feeding me." One cannot realise this oneness df spiess one has reached God-consciousness and ha
gone beyond good and evil, and virtue and vice.

1120 Once in a certain village there lived a young mamedPadmalochanvho was nicknamed Podo
by the villagers. In that village there was an 'dithpidated temple. There was no sacred imageodf G
inside the temple and the whole building was owesgr with shrubs and trees and formed a convenient
residence for birds and bats. One evening, allsfdalen, people heard the sounds of bell and conch
issuing from the deserted temple. Men, women aidrehn all ran eagerly to the place, thinking teamme
devoteemight have newly installed an image of God, anghédorming the evening service. With folded
hands they all waited outside to see the imageniisg to the sacred sounds. But one of them, more
inquisitive than the rest, had the courage to pedprough the doors. To his surprise he sawithaas
Podo who was ringing the bell and blowing the coinslide. The floor of the shrine was as dirty afolbe
and there was no image to worship. He then calledaying, "O Podo, you have no imageévizfdhavain
your temple! And behold! you have not even takenttbuble of cleansing and purifying the templeyDa
and night the eleven bats screech there. Ah, ftinimg you my tutor, but first learn the scriptureliy’ The
Brahmana went his way, thinking, "How foolish itakthe king to say that | have not mastered the
Bhagavataseeing that | have been reading the book ovepaadall these years !" However, he went
through the book carefully once more and appeagathdefore the king. The king told him the samegh
again and sent him away. The Brahmana was sorgbdydut thought that there must be some meaning in
the behaviour of the king. He went home, shut himgein his room and applied himself more thanreve
to the study of the book. By and by hidden meanbeggan to flash into his mind and the vanity ofning
after the bubbles of riches and honour, kings analts, wealth and fame, appeared to his unclouded
vision. From that day onward he gave himself ufrelytto attaining perfection by the worship of Gaxld
never thought of returning to the king. A few yeafter, the king thought of the Brahmana and wetiti$
house to see what he was doing. Seeing him, noamagith Divine light and love, he fell upon higdées
and said, "I see that you have now realised therireaning of the scriptures. | am ready to be ysaiple
if you will duly condescend to make me one."

1119 There was a Hindu monastery in a certain villagee monks used to go out every day with
begging bowils to gather food. One day, a monk,eMjding on his rounds, saw a Zamindar (landlord)
severely beating a poor man. The holy man, being kiad-hearted, entreated the Zamindar to stop
beating the man. The Zamindar, blind with rage, &drately turned on the monk anti vented all hisesing
upon him. He belaboured him so heavily that the krfelt down unconscious on the ground. Another man,
seeing the condition of the monk, went to the mt@rgsand reported what had happened. His bretlanen r
to the spot where he was lying. They carried hitheomonastery and laid him in a room; but the mo&n
still remained unconscious for a long time. Sorndveind anxious, the brothers fanned him, bathedgbis
with cold water, poured milk into his mouth and ditithat was possible to revive him. Gradually he
regained consciousness: When he opened his eydsakedl at the monks, one of them, desiring to know



whether he could recognise his friends, asked himloud voice, "Revered Sir, do you recognise Wimo

is feeding you with milk?' The holy man answereda ifeeble voice, "Brother, he who beat me is now
feeding me." One cannot realise this oneness df spiess one has reached God-consciousness and ha
gone beyond good and evil, and virtue and vice.

1120 Once in a certain village there lived a young mamedPadmalochanwho was nicknamed Podo
by the villagers. In that village there was an 'dithpidated temple. There was no sacred imageodf G
inside the temple and the whole building was owasgr with shrubs and trees and formed a convenient
residence for birds and bats. One evening, allafdden, people heard the sounds of bell and conch
issuing from the deserted temple. Men, women aidrehn all ran eagerly to the place, thinking teame
devoteemight have newly installed an image of God, angpédorming the evening service. With folded
hands they all waited outside to see the imageniisg to the sacred sounds. But one of them, more
inquisitive than the rest, had the courage to pedprough the doors. To his surprise he sawithaas
Podo who was ringing the bell and blowing the coinside. The floor of the shrine was as dirty afotee
and there was no image to worship. He then callgedaying, "O Podo, you have no imageéviafdhavain
your temple! And behold! you have not even takenttbuble of cleansing and purifying the templeyDa
and night the eleven bats screech there. Ah, forimg



